Obligations of REASON 
2 a] 26 all RELIGION. 


„ * 


To which are Prefixedz 
Some Remarks ſupplemental to a late Tract; 
entitled, DIVINE RECTITUDE, 


| Lex nihil oft aliud niſi retla——Ratioz 
imperans honeſta, prohiben ſque contraria. 
PE Cic. 


LONDON 


Prince for Jonx PEMBERTON, At the Buck, 
r St. Dunſtan's-Church, in Pleelfrect. , 
M.DCC.XXX11 We 


— 
2 "Price ce One Sing, 


* 
1 ad P - * * 
? 0 
„„ oo owe E32 gn ent, So» ama. 


* 


cow + » 


* 


= H E Reader is de fired to excuſe 
©1197 theſe Remarks thrown in his Way. 
As they are Supplemental to ana- 
x Iv) ther Tratt, I might baue found 
— Place for them. But face they ap- 
peared no 8 Introduction tothe fol- 
Pong Eſſay 3 I choſe to . them Here. 


TH AT. the eternal. Truth and Reaſon 
of Things univerſally directs and-obliges all 
Moral Agents, and even the Deity him- 
ſelf; ſeemed to me ſome time ago a Point 
ſcarce controvertible. Without ſtopping theree 
fore at this, I endeavoured to ſhew in a for- 
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mer Paper, that s perpetual Conformity to 
Truth is the cleareſt Idea we can have of 
God's Moral ee 3 which being exhibi- 
ted to the Mind in the mixed Light of va- 


* rious Attributes, was, I thought, more ob- 
ſeurely and imperfetily conceived. But ſince 


the very Foundation of that Doctrine is re- 


jetted by Some, and ſuſpected by Others; I 


judge it neceſſary to give it a more parti- 


cular Examination, before I proceed to the 
Remainder of my Deſign. 


THEY who aſcribe the Reſtitude of 
the Divine Actions to the Perfection of 
God's Will ; muſt either mean his Will as 


directed, or as undirected. F as undirected; 


what do they mean by the Perfection of ſuch 
4 Will? A perfect Will conformable to no 


"Rule, and directed by Nothing; appears to 


me very abſurd, or altogether unintelligible. 
According to my Apprehenſions, the Per- 
fection of Will eſſentially conſiſts in a ſtrict 
and uninterrupted Conformity to ſome pro- 
per Rule: foraſmuch as to act without ſuch 
a Rule; is to act arbitrarily, capriciouſly, 
and at Random. If any Agent can ſhew 


Cauſe, why he atted after one manner ra- 


ther than another ; he has followed ſome 
Rule: if he can ſhew no Cauſe; whatever be 
the Effect or Tendency of his Actions, they 
are utterly irreconcileable with the loweſt 
Degree of Wiſdom; how much more as 
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the higheſt In ſbort; to - ſuppoſe tbe 
Mill ef the Supreme 7. under no Di- 


rection, and uninfluenced by the Dictates of 
his own unerring Underſtanding ; is to ſup- 
poſe Darkneſs where there is nothing but 
Light, and the moſt perfect Counſel ſet aſide 
for the Sake of Chance and Confuſion. 


O N the other hand, if by the Will of 
God be meant his Will as directed; then 1 
beg Leave to ask, what can be ſuppoſed to 
direct it but Reaſon and Truth? Or in other 
Words, what ſo proper and likely to direct 
the Divine Will, as the Divine Under- 
ſtanding, the Source of all Reaſon, and the 
Fountain of all Truth ? The Scripture ex- 
preſſly mentions the Counſel of God's Will. 
Are we to underſtand by this Counſel, Truth, 
or Affection; Rectitude, or Benevolence? 
Whether of theſe Principles tends to pro- 
duce in our Minds, juſter, worthier, and 
more honourable Conceptions of the Deity ; 
that by all means 725 to have the Pre- 

/ 


ference. Let us conſider and compare them 
together. 


BENEVOLENCE is either Rational, as 
founded on Reaſon, and produced by its 
or 4 Natural Affection, à phyſical Diſpoſi- 
tion, diſtinct from Reaſon, and independent 
on it. Rational Benevolence coincides _ 
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the Principle for which J contend, or re- 
ſults from it, The Natural Diſpoſition, or 
the Affection of Benevolence, cannot, 1 
think, be properly conſidered as any Branch 
of Moral Perfection: and if it could, would 


nevertheleſs be much inferior to the Prin- 


ciple of Rectitude. It cannot be looked upon 
as a moral Perfection, or indeed. a rational 
Principle ; unleſs it be either produced, or 
directed by Reaſon, or both; which are all 
contrary to the Suppoſition. It may have, 
in many Caſes, the Approbation and Con- 
currence of Reaſon ; and they may jointly 
promote the ſame Ends : Tet ſtill, I preſume, 
this is not ſufficient to bring it under the 
Denomination of a Moral Principle — But 
whatever it may be reputed, or called; if the 


Merits of it be examined; it will be found, 


if I miſtake not, ſo far from excelling or 
equalling the . of Rectitude, that 
it chill by no means bear a Compariſon. We 


ſhall ſoon be convinced of this; if we gon. 


{ider the two Principles as we find them 


exerciſed and exerted among Men. 


HUMAN BENEVOLENCE, Conſidered as à na- 
tural Aﬀettion, is commonly, and indeed very 
properly, called Good-nature. For Goodneſs of 
Nature it really is; as conſiſting of a high de- 
gree of that Social Inſtinct, which God has 
been pleaſed to plant variouſly in the Minds of 

Men. 


Men. And however deſirable, however ami = 
able this Principle may appear ; yet in ſtrict. | 
neſs,, and morally ſpeaking,” it is the Crea- 
tor's Goodneſs, and not "the Creature's. He, 
who poſſeſſes it, is only the Poſſeſſor of it. 
The "natural Influence and Operation of it 
is, in him, no Merit at all; unleſs. it may 
be actounted Merit that he does not reſiſt 
the Bent of his Nature. As far as he ac- 
tually complies with it; ap fn as he che- 
riſhes and ſtrengthens it by Reaſon and Re- | 
fection; ſo far he is praiſe=worthy : but 
otherwiſe neither the Impulſes of the Af. 
fection, nor the Effetts produced by it, can 
juſtly be placed to his Account. Though | 
therefore this natural Bene uolencè be a great 

Help to Virtue ; "yet of Tthelf it is not Vir- 

tue, as 1 have elſewhere obſerved. © Men 

may have it, and yet be vicious; or they 

may want it, and yet be virtuous. A high. 
Degree of it may make Men almoſt paſſive 
in Atts of Kinaneſs; as it gives their Minds 
fo ſtrong a Bias towards ſuch Acts, that 
the very Forbearance of them is a kind of Li. 
olence and Self-denial. On which Account, as 
may be obſerved by the Way, much greater 
Improvements in Virtue and Goodneſs are 
doubtleſs expected from ſuch Perſons. 


s ON the other hand, if we conſider the 
Principle of Rectitude, even human Recti- 
tude; We ſhall nat find it thus empty and 

worthleſs 
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wort hleſs in a Moral Account. Freely to- 


chooſe what is moſt worthy to be choſen ; 
and to determine, and do, what is right and 


it in itſelf, for that very Reaſon becauſe it 


zs ſo; muſt either be an Action morally good 


and meritorious, or Man is not capable of 


either doing or concetving ſuch an Action. 
For this is chuſing an Object ſimply good 
in it ſelf, and paymg that Homage to Truth 
and Righteouſneſs which is naturally and 
neceſſarily due. It is acting moſt freely, be- 
cauſe without any antecedent Propenſion. 


And it is acting from a Principle as diſin- 


tereſted as any Benevolence can poſſibly be. 


Where theſe Characters concur, they muſt 


either produce Moral Worth, or there nei- 
ther is, nor can be, any ſuch Thing in the 
World.——To ask why there is more Deſert 
in doing right, than in doing wrong; is the 


Same Thing as to ast, why Truth is better 


than Error; Light than Darkneſs ; Pleaſure 
than Pain: the Abſurdity of all which 
Queſtions is alike ſelf-evident. The Queriſt 
need only "x in Mind of the neceſſary 


Natures of Things, which he muſt find eſ- 


ſentially different. And the Actions of Mo- 
ral Agents are as different in their own 


Nature, as any Things whatever. If Hap- 
pineſs be in itſelf preferable to Miſery; an 
Action productive of Happineſs muſt be, in 
it ſelf, better than an Action productive of 

F 8 Miſery: 


the Effect, in one Caſe, having a real abſo- 
lute Value; in the other, being worſe than 
nothing. And the like Difference is obſer- 
_ wable between right and wrong Actions; even 
ſuppoſing them to have no Connexion with 
any Happineſs or Natural Good. Confor- 
mity to Truth 26, in itſelf, as different from 
Iniquity, as Pleaſure zs from Pain. Grati- 
tude to 4 Benefactor would be better, in- 
finitely better, than Ingratitude ; though the 
Perſon ＋ were utterly incapable of 
making the leaſt Requital, or the Benefactor 
of receiving any. Which is actually the Caſe 
between Man and his Maker. This Diffe- 
rence of Actions is not arbitrary, or facti- 
tious; but neceſſary, and unchangeable, as 
the Rule by-which they are directed. The 
Rule of Truth being, in its own Nature, 
the beſt Rule that is poſſible to be followed, 
or concerved; acting conformably to it muſt 
needs be the moſt worthy Action; ſuppoſing, 
as above, that the Agent's Choice of it zs 
entirely free and diſintereſted. F it be, in 
ſome meaſure, owing to a phyſical Predeter- 
mination of his Mind; or to Views of Inte- 
reſt; the Action is in Proportion leſs _ 
and perfect. — To ſay that the Rule of Truth 
is no otherwiſe to be regarded, or valued, 
than as it conduces to Plcaiure or Profit 
is, in Effect, denying the very Exiſtence of 
Moral Good, and deſecrating the moſt ſacred 

a Thing 
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Thing in the World. But this Point will 
come again under Conſideration in the follow- 
ing Trat?. 


IT may perhaps be here urged, that the 
Conformity of Men's Actions to ſuch a Rule, 
can however be no Deſert in Them. At 
leaſt, that the ſame Abatements and Dimi- 
nutions are to be allowed here, which were 
inſiſted on before in reſpect of Natural Bene- 
volence. F Men deſerve little or nothing by 


ſuch Actions as are owing to Natural Af- 


fection; muſt not the ſame be granted of thoſe 
which are owing to ſupernatural Aſſiſtance? 
And is not this the Caſe of all our good Ac- 
tions? I anſwer, that the Principles of 
Nature and Grace are widely different. The 
latter, as we may reaſonably ſuppoſ®, acting 
only on the Mind intellectually, morally, and 
perſuaſively; whzle the former act phyſicaliy, 
efficiently, and are, as it were, real Stimuli. 
Had Men the ſame Natural Impulſions to vir- 
tuous Attions in general, that they have to 
Acts of Kindneſs towards their neareſt Rela- 
tions; then indeed their moral Character, 
and the Worth of their virtuous Deeds would 
ſink in Proportion. But ſupernatural In- 
fluences are of a quite different kind. They 
neither infringe nor any way interfere with 
Human Liberty; which, as far as we can 


Judge, is the ſame with them, or without them. 


H OW: 
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HOWEVER, it is needleſs to enlarge 
on this Point; as being, in reſpect of the 
Deity, quite out of the Caſe. As He is 
incapable of any foreign Influences, the Good- 
neſs of his Actions can only be derived from 
his own inherent Perfettions. And whether 
it be more conducive to his Honour, and more 
agreeable to Reaſon and Revelation, to aſcribe 
them to moral Perfection, or natural; 16 4 
Queſtion, if it be a Queſtion, that well de- 


ſerves to be conſidered. For a natural Per- 
fection it muſt be, according to the Opinion 


which I am oppoſing : and of ſuch a Kind too, 
as ſeems to tend to the Diminution of his 
Moral Character. I mean while it is repre- 


ſented as the Ground and Principle of his 


Actions: ſince the Influence of Truth and 
Reaſon muſt be ſuppoſed leſs in Proportion to 
the Efficacy of the affectionate Principle. 


IF all the Favours of Heaven ſprung 
meerly from Benevolence, in the Senſe of 
Natural Affection; it Would follow, accord- 
ing to the foregoing Account of this Princi- 
ple, that they were leſs free, if not neceſlary : 
which Conſequence is injurious to God's Ho- 
nour, not 2 in the forementioned Reſpect; 
but likewiſe as it proportionably diminiſbes 
the Obligations of his Creatures. If that 
Immenſity of Good which fills the Univerſe, 
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was entirely the Effect of a natural Neceſſity ; 
They would be under no Obligation at all. 
And to ſuppoſe it only reſulting from a De- 
termination not perfectly free; muſt, by Con- 
ſequence, leſſen thoſe Obligations in propor- 
tion to ſuch a Diminution of Freedom. 
Fit be ſaid, that there is no arguing from 
Human Benevolence, to Divine; nor from the 


Operations of the One, to the Operations of 


the Other; this is not untying, but cutting 
the Knot. For if we argue at all on the Sub- 
ject; we muſt argue from the Ideas of Human 
Perfettions, to thoſe of Divine: ſmce we 
can have no Idea at all of the latter; but 
what is derived from the former, with the 
Addition of Infinity. And whatever we 
find in ourſelves ; no ſuppoſed Perfection 
ought we to aſcribe to God, which interferes 
with a greater Perfettion.—Should it be 
urged, that according to the other Opinion, 
God neceſlarily conforms his Actions to the 
Rule of Rectitude; the Anſwer is, that the 
Neceſſity here meant is improperly ſo called. 
A Moral Neceſlity ic ſo very different from 
Natural; that it is conſiſtent with the moſt 
perfett Freedom. If the Reaſons and Re- 
lations of Things were deſtruttive of Liberty, 
or inconſiſtent with it; no ſuch Power could 
poſſibly have exiſted. But however they may 
incline, or influence ; they can have no De- 
gree of Efficiency. Certain therefere it Fo 
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that notwithſtanding an Infinity of Moral 
Truths is ever before Him, and all of them 
have that Weight with Him which reſpec- 
tively belongs to them; God 1s nevertheleſs 
abſolutely free in all his Actions and Deter- 
minations. 


SUPPOSING the Benevolence of the 
Deity a meer phyſical Propenſion, undirected 


any other Principle; ſuppoſing it either 


unlimited, or limited by ſole Will and Plea- 
ſure ; would it not follow 4-45 hence, that 
no Rational Account could be given of his 
Proceedings, even by Himſelf? And muſt 
not that be a ſtrange Opinion, which repre- 
ſents the wiſeſt and moſt rational of all Be- 
ings, as acting all along without Regard to 
Reaſon? I include not here Caſes indiffe- 
rent; which neither require a particular Rea- 
ſon, nor admit of any. It is ſurely no in- 
different Matter whether the Creator be be- 
neficent to his Creatures, or unbeneficent. 
If then it be ſaid, that to an Agent of 

ower, there is always a Reaſon for Bene- 
ficence, when there is none againſt it; I ſay 
the ſame. Is then that Reaſon regarded by 
the Deity, or is it not? If it be; then He 
ſo far acts on the Principle of Rectitude: if 
it be not; how ſhall we avoid the foremen- 
tioned Conſequence 2 


AGAIN; 


2 
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AGAIN ; if the ſole, or predominant 
Principle of the Divine Actions be a Natu- 
ral Affection, and that Affection a bound- 
leſs Benevolence; then to this, as Supreme, 
all other Principles muſt be, at leaſt, Subor- 
dinate. All Regards, Views, and Intentions 
whatever, muſt continually give Place to it, 
and make Way for it. I ask then whether it 
can be ſuppoſed, that God would violate or 
counteratt Truth in any Inſtance ; 7 from 
his ſo doing, Benefit would redound to his 
Creatures? Were it poſſible for Him to double 
the Happineſs of the Univerſe by a ſmgle Vi- 


 olation of Right and Truth; I hope I ſhall 


be allowed to afhrm, that He would certain- 
ly refuſe it. I preſume it is utterly incon- 


ſiſtent with the Divine Purity and Perfec- 


tion, to ſubmit to the leaſt Degree of Moral 
Evil; whatever Natural Good might be pro- 
duced thereby. 


IN this ſenſe, if I miſtake not, God is 


ſaid to glorify Himſelf. And in this ſenſe 


He indiſpenſibly requires that all his intelli- 
gent Creatures glorify him; viz. by an invi- 
olable Regard to Truth and Righteouſneſs. 
And hence it appears, why the Good of Man- 


kind, and all other Views whatever, are in 


Scripture conſtantly poſtponed to the Glory 
of God; which, I think, primarily conſiſts, 
| | not 
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not in the Communication of Natural Good, 
as it is commonly repreſented; but in the 
Maintenance and Eſtabliſhment of Moral 
Truth and Rectitude. To this ſacred and 
ſupreme Rule all Things muſt bend, and all 
Agents ſubmit. It is eſſentially glorious in 
itſelf; and as ſuch, claims the ftriffeſt Re- 
gard, Reverence, and Homage, from all ra- 
tional Beings, We are to obſerve it not on- 
ly on our own Accounts; but as it is 4a Du- 
ty neceſſarily incumbent on us, and reſults 
from the holy and divine Nature of the 
Rule itſelf. It is very true that our chief 
Happineſs conſiſts in thus glorifying God: 
but that this is the ſole, or even chief 
Reaſon for our doing it, muſt not be allowed. 
Whatever become of our Intereſt; whether 
our Advantages be greater or leſs ; Truth zs 
Truth, and Right is Right; demanding, and 
indeed deſerving, the Attention, Veneration, 
and Obſervance of every Moral Agent, from 
its own eſſential Excellence, and intrinſic 
Authority. In ſhort ; to act conformably 
hereto, and make it our Supreme End; is, I 
am perſuaded, in the trueſt and moſt proper 
Senſe of the Word, glorifying God ; to whom 
it belongs, and whoſe Nature it is, eſſen- 
tially and immutably. 


ONCE more; whereas it is objected, 
that though in the Idea of Rectitude the 


Deity 
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Deity appears more awfull; yet in that of Be- 
nevolence he appears more amiable ; the An- 
ſwer is obvious. Awfulneſs and Amiable- 
neſs are no way inconſiſtent. I the Notion 
of Rectitude repreſents the Deity as awfull ; 
which in a proper Senſe of the Ward is Juſt 
and fitting ; it alſo repreſents Him as infi« 
nitely amiable. A Being who is ſuppoſed 
never to att arbitrarily, never partially, ne- 
ver weakly; but in all his Dealings and 
Proceedings with a whole Univerſe of Crea- 
tures, is ever directed by perfect Reaſon, 
Order, and Truth ; is, I think, not only the 
moſt glorious, but the moſt lovely Charac- 
ter, that can poſſibly enter into the Mind ei- 
ther of Man or Angel. Nothing can be con- 
cerved more excellent in itſelf, or more OP 
ble to the Divine Majeſty.— Zo make the 
Advancement of our Intereſt the Meaſure 
of Amiableneſs, and the Rule of Goodneſs ; 
ig the way to manifeſt, not Divine Pertec- 


tions, but Human Imperfections. More Zeal 


for God's Glory, and leſs for our own Ad- 


vantage, would ſoon rettify this Manner of 


thinking. ' In ſuch Inquiries as theſe, it 
would be proper, as much as may be, to lay 
aſide our Senſibility; and taking Counſel only 


of our Underſtandings, r conſider carefully 


wherein the higheſt Perfection of a Moral 
Agent conſiſts. If we find, as ſurely we 
muſt, that ſuppoſing him acting from meer 
Sol: undirected 


| (wü) 
undirected Mall, or a phſical Prapenſion, or 
indecd any Principle independent on Truth 
and Reaſon, cannot be the moſt perfect Way 
of acting; mor in Reality any Moral Perfec- 
tion at all; we ſball never aſcribe it to the 
Deity, whatever Natural Good might be ex- 


pected from it. 


WE are ſuch indigent, and at the "ſame 
Time ſuch frail and faulty Creatures; that 
we are very apt to confine the Moral Per- 
fection of the Deity to the Ideas of Bene- 
volence and Mercy: and oftentimes we frame 
ſuch Conceptions of both, as are rather agree- 
able to our Wants and Wiſhes, than to our 
impartial udgments. Such Benevolence and 

ercy as are directed by right Reaſon, and 
limited by Truth, ought abundantly to ſatisfy 
ug. Divine Rectitude can neither be unmind- 
full of our Wants, nor overlook the Imbecil- 

lity of our Natures. Every Thing that really 
belongs to our Caſe will be regarded, and all 
reaſonable Allowances made. But as to un- 
reaſonable Allowances and Conceſſions; we 
both deceive ourſelves, and derogate from the 
Honour of God, whenever we expect them. 
In earthly Parents are daily to be ſeen af- 
fectionate Indulgences, and ſoft Compliances, 
not agreeable to Reaſon, nor conſiſtent with 
11. Inſtead of conſulting their Under ſtand- 
ings, they are determined by their Bowels. 
ey readily reſtore to Favour, not only Thoſe 
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who are proper Objects of Favour, but Thoſe 
who are not ; heaping upon them miſchievous 
Kindneſſes without Meaſure, or Diſtinction. 
In this manner they act, not bertuſe it is juſt, 
and right, and fit ; but becauſe" they relent, 
and are hurried away by fond Inſtincts and 
over-ruling Affections. Such Proceedings as 
theſe are below even Human Wiſdom: how 
much more Divine? | 


IT ſeems to me highly improbable, that 


the Will of the Deity ſhould be undirected 


even in the Creation and original Conſtitution 
of the World. To ſuppoſe the Creator fixing 
and ranging his Creatures arbitrarily, and 
without Rule; appears not conſiſtent with the 
Perfection of his Conduct. Nothing can be 
more abſurd than to imagine an infinitely wiſe 
Being determining and acting without Rea- 
ſon; except in ſuch Caſes as admit of none, 
Whether the Powers and Capacities of his 
Creatures ſhonld be equal or unequal, could 
certainly be no indifferent Matter. The lat- 
ter, we find, was determined; and undoubt- 
edly there was good Reaſon for it, whether 
we be able to diſcover it, or not. Perhaps 


various Reaſons might concur in recommend. 
ing ſuch a Conſtitution. But to ſuppoſe it re- 


ſulting from meer Will, is manifeſtly injuri- 


ous to the Divine Wiſdom.——1f any one cer- 
tain Order of the Univerſe be more agrecable 


to Truth than another ; it may juſtly be con- 


cluded 
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( xix ) | 
cluded that ſuch an Order would be approved 
and preferred on that very Account; ſince it 
is natural to ſuppoſe, that a perfect Agent 
muſt intend the Perfection of his own Works. 
1t is likewiſe equally certain, that a wiſe and 
good Creator muſt propoſe the Well-being of 
his Creatures. If that Order of the Untverſe 
which conſtitutes its Perfection, be produc- 
tive of, or conſiſtent with, the higheſt Degrees 
of Happineſs ; there might ſo far be Grounds 
to conclude, that both theſe Ends are propo- 
ſed in their utmoſt Extent. But if, on the 
contrary, the Perfection of the Univerſe will 
not admit of the utmoſt Poſſibilities of Natu- 
ral Good; the Conſequence muſt be, I humbly 
2 a ſuitable Limitation. That 

cale of Beings, that Subordination of Crea- 
tures, which we find in Fatt eſtabliſhed ; as 
it manifeſtly contributes to the Order, and 
Beauty, and Perfection of the Whole ; ſo it 
appears no leſs manifeſtly inconſiſtent with 
7th Communications of Good as fall within 
our Conceptions. Thus, for Inſtance, had 
Men been Fay with Angelic Capacities; 
they would have been qualified for higher De- 
grees of Happineſs : and that, in all Proba- 
bility, without diminiſhing, or any way inter- 
fering with the Enjoyments of Angels. But 
whatever 1 Reaſons there might be a- 
gainſt ſuch a Conſtitution, which I ſhall not 
preſume to gueſs at; it appears euidentiy re- 
pugnant to the forementioned Order and 
b 2 Perfection 
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ar; ( XX) ; 
Perfection f the Univerſe; which plainly 
ſeem to require, not only an Inequality of the 
Powers and Capacities of Creatures; but a 
gradual Subordination through all the De- 
grees of Intelligence, Perception, and Life. 


TET how uncertain muſt be the Conti- 
nuance of this, or any other Conſtitution ; 
ſuppoſing it originally determined by undirec- 
ted Will? In vain is it granted that certain 
Relations neceſſarily flow from the Original 
Frame of the World ; if that Frame was the 
Reſult of a meer arbitrary Appointment. Nei- 
ther the original Frame, nor the Relations 
conſequent thereupon, can thus have any Sta- 
bility. Tf there is every Moment full Power 
to produce a Change, and no Reaſon ſuppo- 
ſed to diſſuade from it; which is the very 
Caſe, that we are conſidering ; what ſhould 
hinder us at any Time from apprehending 4a 
general Revolution? If the Divine Will 
produced the Univerſe, and modelled it as it 
#s, without any Regard to Reaſon and Truth; 
why may not the fame Mill either change, or 
aboliſh it the ſame May? | 


THE plain Truth is, that the Reaſons 
and Relations of Things neither depend on the 
preſent Conſtitution of the World, nor on the 
Will of the Creator. They are, and muſt be, 
eternally the ſame; whatever Schemes be 
fixed, or Succefſions ordered. And as to mo- 
1 ral 
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( xxi ) 
ral Relations in particular; they are mani- 
feftly independent, and immutable; in what 
ever State, or Situation, rational Creatures 
be ſuppoſed to be placed ——IWe may concerve 
indeed Human Nature ſo framed; that the 
Relations of Princes and Subjects, Parents and 
Children, Maſters and Servants, & c. ſbould 
have no Place in our Duty ; but lie dormant, 
as it were, in reſpect of Mankind. Never- 
theleſs theſe Relations, and all Truths con- 

 _ netted with them, would be in themſelves, - 
That is, in the Divine Underſtanding, pre- 

| ciſely what they now are. Beſides ; bows 
ever the intelligent World had been conſtitu- 
ted; the main Lines, and general Duties of 
Morality muſt have been, in a great meaſure, 
always the ſame ; whatever Difference might 
have appeared in the Specifications thereof. 
Whatever State of Things be ſuppoſed; all 
Rational Creatures muſt have found them- 
ſelves obliged to the Love, Honour, Reve- 
rence, and Obedience of their Creator; to uni- 
verſal Fuſtice, Fidelity, and Benevolence to- 
wards their Fellow-Creatures; and to ſubject 
2 all their Actions and Affections to the Pale 
4 and Supremacy of right Reaſon. For theſe 
Te general Obligations are neceſſarily and inva» 
E rtably incumbent on all intelligent Creatures, 
however conſtituted. a 


SHOULD we ſuppoſe moral Relations 
wholly dependent on the Divine Will; not to 
mention 
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| (xxii) 
mention any ot her Conſequences at preſent, I 
would only ask, how rational Creatures could 
in any Caſe diſcover God's Will, by conſulting 
the Reaſon of their own Minds? On this 
Suppoſition, no Duty whatever could poſſibly 
be found out without a Revelation: ſince what 
has no Dependance on Reaſon and Truth, can 
never be —_— by any Underſtanding. 
So that this Notion, at the ſame time that 
it ſubverts Morality, plucks up Natural Re- 
ligion by the Roots. — I add further, that 
as there could be no Duty, on this Suppoſition, 
Without a Revelation; ſo a freſh Revelation 


would be requiſite every Day, or rather every 
Hour. For if the Rule of Men's Duty was 


meer Will; and that Will variable, as it muſt 
be, if there be nothing to fix it ; it would be 
zmpoſſible for them to conclude from their pre- 


ſent Duty, what their Obligations would be 


in any Point of Futurity.— In ſhort ; nothing 


ſeems plainer to me, than that the ſupreme 
- Agent, at all Times, and in all Caſes that ad- 
mit of it, acts by Rule; and that this Rule 
is no other than his own ſacred, eternal, and 


neceſſary Truth. Or in other Words, that his 
Will zs neither ſelf- governed; nor ſwayed by 


natural Affections or Propenſities; but uni ver- 
ſally directed by his infinite and alleperfect 


Underſtanding, 
TF it be alledged after all, that Truth and 


© Reaſon can only direct either the Creator, or 


his 
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his Creatures, in the Choice and Put ſuit of fit 
| Means; but not in the End, the ultimate End 
propoſed by them; I anſwer, as formerly, that 
to all moral Agents, conſidered as ſuch, Rea 
ſon is beth End and Rule; both Direction, 
and Excitation : That Rectitude, or Confor= 
mity to Truth, is as properly the ultimate End 
of an intelligent Agent, as Pleaſure zs of 4 
ſenſible one. That the Deity himſelf can have 
no Aim beyond this, no View ſuperior to it; 
but from the Perfection of his Underſtanding 
muſt approve, preferably to all Things, this ſa- 
cred ſelf-excellent Object, this abſolute and ef- 
ſential Good ; and from the Purity of his Will 
znvariably chuſe, and eternally purſue it. This 
Divine End is primarily to be regarded by all 
his rational Creatures, as it is by himſelf. 
Herein conſiſts, as we may humbly ſuppoſe, 
( for our Ideas will riſe no higher) that tranſ* 
cendent Glory, on which all Eyes, and all 
Hearts, are to be kept fixed; which commands, 
controlls, and over-rules, in the ſtricteſt Right, 
the Purpoſes of every Agent through the 
whole intellectual Syſtem: in a Word, that 
for ever ought to be the Scope of all Inten- 
tion, and the Center of all Counſel —— But 
as this Point has been conſidered, tho very 
zmperfetily, in ſome of my former Pieces; ſo 
1 ſbatl have Occaſion to reſume it in the fol- 
lowing Eſſay ; which ſhould indeed have been 
laid before the Reader without the Incum- 
brance of ſo tedious and diſproportioned a 
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WES HATEVER Defects or De- 
WA; pravations may be aſcribed to 
Reaſon, conſidered as a — 
in Man; yet in its objective 
Acceptation, as it ſignifies the 
Rule of Rectitude, the eternal 
Reaſons and Relations of Things; I ſee not, 
how it can ever be too much exalted, or ad- 
mired. In like manner, whatever Incon- 
veniencies may be objected to Revelation, or 
Blemiſhes found in it, as ſome of its Profeſ- 
ſors have managed and modelled it; yet con- 
ſidered in itlelf, abſtracted from all Abuſes and 
Adulterations; it tends to ſuck excellent Pur- 
poſes, affords ſuch effectual Means, and is fo 
wonderfully adapted to the Exigencies and In- 
firmities of our preſent State; that we can 
never be too tenacious of it, or thankful for ir. 
The ſtricteſt and ſevereſt Reaſon will be ſo far 
from rejeQing ſuch a Revelation; that it will 
require Men to ſubmit to it, and receive it 


with all Readineſs of Mind. 
B IF 


A 
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IF this be a true Account of theſe two 
Divine Principles ; who can avoid being deep- 
ly concerned, to find them either repreſented 
as at Variance, or ſet up in Oppoſition to each 
other? If there was any real Repugnance, 
or Inconſiſtence between them; ſuch a Pro- 
ceeding might naturally be expected. But if 
the Caſe be quite otherwiſe, as I doubt not 
but it is; muſt it not be a painful Conſidera- 
tion, to reflect, that Men's Minds ſhould be 
thus divided between them, and drawn, as it 
were, into Parties; magnifying and diminiſh- 
ing both in their turns; even ſo far, as to 
confine all Obligation to the one, and deny 
it wholly in reſpect of the other? 

To aim at the Subverſion of Revealed Re. 
ligion, in order to promote the Credit and 
Authority of cither Natural Religion, or Mo- 
rality ; ſeems to me like pulling down a noble 
and beautiful Structure, meerly to lay open 
the Strength of its Foundations. On the 
other hand, to propoſe the Eſtabliſhment, or 
Advancement of Revelation, by weakning 
the Obligations of Reaſon and Morality ; ap- 
| pears to me juſt ſuch an Undertaking, as 

it would be to. undermine a Fabric, with a 
View to ſupport and ſtrengthen it. Into 
neither of theſe Schemes can J ever enter. 
Not into the former; becauſe tho' the Rule 
of Reaſon, or Syſtem of Moral Truth, be ab- 
ſolutely perfect in itſelf, and therefore inca- 
Pable of any Amendments ; yet in reſpect of 

3 the 
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the corrupt and degenerate State of Mankind, 
many additional Helps are wanting; freſh 
Lights, ſubordinate Rules, preparatory Me- 
thods, and proper Encouragements; to direct, 
ſupport, and fix Men in their Duty. Not in- 
to the latter; becauſe no Religion, whether 
Natural or Revealed, can — ſtand ſe- 
cure on any other Foundation, than that of 
Reaſon and Truth; as will afterwards be more 
particularly ſhewn. 

IT ſcems therefore to be an uſeful, or ra- 
ther neceſſary Work, to endeavour, I will not 
ſay to promote an Union between Reaſon and 
Revelation, for that is needleſs ; but to ſhew 
that they actually are united, and at perfect 
Amity with each other: to point out the en- 
tire Agreement between them; and, by con- 
ſequence, to draw the Friends of Either to the 
Intereſt of Both. Whatever promotes the 
Cauſe of Revealed Religion, befriends Mora- 
lity; and whatever ſtrengthens Morality, adds 
Force to Religion. 

1 obſerye, not without Surprize, ſome Au- 
thors of great Merit and Diſtinction, acknow- 
ledging indeed the Rule of Truth, conſidered 
as a Rule; but denying it at the ſame time 
to be properly a La to any Rational Beings. 
That is, they look upon it as a Rule not really 
obligatory, but meerly directive. And if this 
be the Truth of the Caſe, I verily think there 
neither is, nor can be, any ſuch Thing in Na- 
ture as either Moral, or Religious Obligation, 
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properly ſo called. If Truth and Reaſon do 
not of themſelves oblige moral Agents; as 
far as J am able to diſcover, nothing elſe can. 
——Towards clearing this Matter, and anſwer- 
ing the forementioned Intention, I ſhall brief- 
Iy endeavour to make out theſe three Points. 
1 * that Reaſon binds or obliges, in the 
ſtricteſt Senſe of the Word, all Moral Agents. 
———Secondly, that conſidering Men in that 
Capacity, the Obligations of Religion depend 
on the Obligations of Reaſon, and are wholly 
founded thereupon. Thirdly, that Neli- 


gion, whether Natural or Rabat ſtands 


very firmly and ſecurely on this Ground. 


1. In order to diſcover whether, and how 
far, Reaſon obliges Moral Agents; it will be 
previouſly neceſſary to fix the Idea of Obliga- 
tion. Whatever be the true Idea of it, moſt 
certainly it is different from that of Compul- 


ſion. It muſt be ſomewhat perfectly conſiſtent 


with Natural Liberty. Whatever Obliga- 
tions a Man may lie under ; he is evidently as 


free to determine his own Actions, as if he 


lay under none at all. And indeed his Power 
of Self-determination, being a phyſical Pow- 
er, cannot poſlibly be deſtroyed or diminiſhed 


by any Reaſons or Conſiderations whatever. 


They may induce, incline, or perſuade ; but 
ſince they have no natural Efficiency, they 
cannot offer the leaſt Violence to the Agent. 


There is no Danger therefore of confounding 


the 
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the Ideas gf Obligation and Compnlſion, — 
On the other hand, it is equally evident, that 
all Obligations affect the Mind more or 1 
and ia ſome meaſure alter the State of it. For 
fince they are intirely of a relative Nature ; 
relative, I mean, to the Mind of the Agent ; 
and ſubſiſt no where elſe: it plainly Fe an 
that the Mind muſt be affected by them, and 
cannot be in the ſame State with, or without 
them. Weare therefore to conſider how they 
affect the Mind, and what Change is produced 
in it; either in reſpect of its active, or paſſive 
Powers. The paſſive Powers are ſummed up 
in Intelligence, and Senſibility ; in reſpect of 
which, the Mind appears, if I miſtake not, 
ſuſceptible of diſtinct Obligations. The active 
Power, or Will, tho uncompelled, as we 
have already ſeen; yet is affected in both 
Kinds; as being naturally moved and excited 
by every Appearance of Good. 
Bur to proceed; the Mind, as Senſi ble, per- 
ceives and enjoys Pleaſure, or Natural CR ; 
which being found upon Tryal eſſentially gratc- 
ful thereto; cannot fail to recommend it ſelf. 
Therefore it is neceſſarily liked when preſent, 
and deſired when abſent. Pain, or Natural 
Evil, is the Reverſe; and by Conſequence is 
neceſſarily diſliked, and ſhunned. The Mind 
cannot poſlibly approve Pain, or diſapprove 
Pleaſure, in themſelves. It has indeed a na- 
tural Power of ſubmitting to the former, and 
rejecting the latter; and accordingly, on cer- 
tain 
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tain Occaſions, does both. Nevertheleſs, in 
their own Nature, both Objects are fixed and 
unchangeable ; the one unavoidably agrecable, 
and the other odious ——Conſcious of this, 
the Mind plainly and perpetually perccives a 
Reaſon, a Motive, or whatever you will call 
it, for its Purſuit of Pleaſure, and Averſion 
from Pain. This Perception naturally moves 
and excites the Will ; and thereby brings the 
Mind of the Agent into that State, that Diſ- 
poſition to act, wherein, I preſume, Obliga- 
tion conſiſts. And foraſmuch as the Reaſon 
or Motive, in this Caſe, is external; and di- 
rectly concerns only the Senſiblè part of his 
Nature; therefore I term this kind of O#/zg4- 
tion external, or Senſible.——If it be ſtrictly 
proper to ſay, as doubtleſs it is, that Man is 
obliged to promote his own Intereſt, Happi- 
neſs, or Natural Good; the Term muſt, I 
think, be underſtood as here explained: nor 
do I ſee how it can admit of any other Mean- 
ing. On the other hand, the Thing it ſelf is 
very plain and clear; however it may be deno- 
minated or diſtinguiſhed. Such a Motive per- 
ccived, muſt affe& and influence the Agent in 
a certain manner, and bring his Mind into a 
State diſtin&t from all other States, whatever 
Name be given it. If it be alledged, that 
according to this Account, Man is obliged 
to purſue every Object of Senſible Good which 
appears before him; I anſwer that it does by 
no means follow: but it would follow, and 
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be certainly true; if no Superior Obligation 
intervened to hinder it. Any particular Gra- 
tification may be inconſiſtent with a Man's ge- 
neral Intereſt ; and thereby overruled ; not yet 


to mention other Obligations of a ſtill higher 


Nature. 

AGAIN; the Mind as intelligent perceives 
Truth, or the neceſſary Relations of Things. 
More particularly the Relations ſubſiſting be- 
tween Mind and Mind conſtitute what we 
call Moral Truth. And as clearly to perceive 
and apprehend theſe Relations, is real Know- 
ledge; ſo to act conformably to them is true 
or right Practice. This Rectitude of Action 
every Underſtanding neceſſarily approves; as 
being eſſentially good, and ſelfreligible. And 
the more regular and perfect the Mind of any 
Agent is; the higher his Approbation riſes, 


and the more he is charmed with the Excel- 


lence thereof. Though Men are very imper- 


fect and corrupt; and though they have Li- 
berty, or a natural Power of determining and 


acting in Oppoſition to Truth; yet neverthe- 
leſs they cannot avoid approving this Moral 
Fitneſs, or Rectitude of Action. All Devi- 
ations from it they are ſure to condemn in 
Others; and, ſooner or later, even in them- 
ſelves. Here then is a Reaſon, an inter- 


nal Reaſon, plainly perceived, for acting agree- 
ably to ſo juſt and amiable a Rule, Being in- 
trinſically right, and fit, and worthy of every 
Agent's Choice; it naturally affects his Mind, 
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and moves his Will to a ſuitable Compliance, 
This State of Mind, produced by the Percep- 
tion of ſuch a Reaſon for Action, is, as I ap- 
prehend, the true Idea of Moral Obligation. 

IF it be asked, what is our Motive, our In- 
ducement, to obſerve the Rule of Reaſon and 
Truth; I anſwer, ztſelf. It is abſolute and 
eſſential Good; and therefore an Object of the 
pureſt Affection in the World. We purſue 
Natural Good, becauſe it is good for us; and 
Moral Good, becauſe it is good in it ſelf: 
Tf an Affection for the former be neceſſary, ſo 
is an Affection for the latter; at leaſt, in all 
undepraved Minds. And to ask, why a Man 
chooſes and purſues the Object of his Affection; 
is a Queſtion equally needleſs and abſurd: And 
ſtill more ſo, when the Object is ſupremely 
amiable, As Pleaſure is the proper Object and 
ultimate End of Senſible Agents; fo are Truth 
and Rectitude of intelligent and moral Agents. 
But to ſuppoſe Pleaſure, or Natural Good, 
the ultimate End of any Agent, conſidered in 
his intellectual and moral Capacity, is to con- 
found the Ideas of Rectitude and Utility, and 
to transfer Objects from one Faculty to ano- 
ther: it is to make Truth and Virtue miniſte- 
rial to Pleaſure, and the Glory 2 God ſubor- 
dinate to the Convenience and Benefit of His 4 


Creatures. 
CoNFoRMITY to Reaſon and Truth is not 


only relatively, but abſolutely fit: not onl 


fit to promote Happineſs; but originally, e 
ſentially, 
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fentially, and neceſſarily fit. For why muſt 
this Term be confined to a relative Significa- 
tion, any more than the quum and rectum 
of the Antients? However; inſtead of F7tneſs, 
let Reftitude be uſed; or any other Word of 
an abſolute Signification. Ir is nat the Word, 
but the Thing, for which I contend. And 
ſurely right Action, and profitable Action, are 
very diſtin Ideas; whatever Coincidence may 
be found between them. The former would 
ſtill have been Moral Good; would ſtill have 
engaged the Underſtanding, and attracted the 
Will; even ſuppoſing the Wiſdom nd Good- 
neſs of God had not annexed to it natural 
Good. It is very true that Pleaſure accom- 
panies and follows Virtue, both by Nature, 
and by Divine Appointment : but yet whoever 
purſues Virtue ſolely or chiefly with a View to 
that Pleaſure, diminiſhes both. The pureft 
Pleaſure, and nobleſt Satisfaction in the World, 
ſpring from the doing of right Actions, be- 
cauſe they are right: that is, from a diſinte- 
reſted Love of Truth and Rectitude. 


* _ _ CoNCERNING the Eligibility of this excel- 


lent Object, I have already obſerved, that it 
muſt and will ſpeak for itſelf. There is no 
other way of proving either natural or moral 
Good; than by referring every Man to his 
own Perceptions. Thither the Appeal muſt 
lie, in both Caſes; and every Percipicnt judge 
for himſelf, And as the Perception of natu- 
ral Good may be obſtructed by various Diſ- 
| C temperatures 
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temperatures 6f Body, or Mind; ſo the Per- 
ception of moral Good may be hindered or 
impaired by Inattention, Prejudice, or Vice. 
Otherwiſe it cannot fail to recommend itſelf 
in the fulleſt manner; as being, in its own 
Nature, peculiarly amiable, and choice-wotthy, 
again; if, this being admitted, it be 
nevertheleſs inquired, why, excluding the Ob- 
ligations of Religion, a Man may not, in any 
Inſtance, as innocently reje& Moral Good, as 
Natural; and counteract Reaſon, as well as 
forego Pleaſure; the Anſwer is, that a leſſer 
Obligation is null and void in courſe, when- 
ever it interferes with a greater. When a 
good Reaſon, of any kind, appears for the Re- 
jection of any particular Pleaſure ; it may not 
only be rejected innocently, but laudably. 
In ſo doing, the Agent only quits an inferior, 
to follow a ſuperior Obligation. But no Rule, 
no Law, no Authority in the World, can con- 
trol, or cancel a Moral Duty. The Obligation 
of Truth and Reaſon is ſupreme : therefore it 
gives way to nothing, and ever remains in- 
violable. 

Thar Virtue ſtands in need of being ſup- 
ported and © encouraged, in ſuch a World as 
this, and among ſuch Creatures as Men; is 
certainly and notoriouſly true: and if there 
be any who think 'otherwiſe ; they muſt ei- 
ther be very inconſiderate, or ſtrongly preju- 
diced, But this is not the Point before us. 
We are not inquiring after the Wants, De- 
L IG fects, 


(1) 
fects, and Imperfections of Human Nature; 
but into the Perfection and Excellence of 
Virtue itſelf. And conſidered in this Light, 
it is abundantly ſelf-ſupported; nor can any 
Recommendations equal its own. It intrin- 
tically deſerves, that all Rational Beings ſub- 
mit to it, and be governed by it. As every 
Underſtanding worſhips it; ſo every Mill 
ought to fall down before it. To refuſe Sub- 
jection to right Reaſon, when clearly ſeen 
and known; may be looked upon as the very 
Eſſence of Rebellion. It is violating the great 
and fundamental Law of Heaven and Earth. 
It is ſtriking at the Foundation of all Autho- 
rity whatever; as will be ſhewn afterwards, 
Even the Throne of God reſts upon it; and 
his Prerogative is ſupported by it. ——<——-ln 
ſhort; Reaſon, objectively conſidered, is not 
only amiable; but venerable, ſacred, and di- 
vinc. It is not only the Rule, the ſole Rule 
of God's own Actions; which would render it 
ſacred, if it were not ſo in itſelf 5 but more- 
over it is Divine, in the ſtricteſt Senſe : all 
neceſſary Truth being an eſſential Efflux or 
Emanation from the infinite and all-perfect 
Mind. Hence it appears not only poſſeſſed 
of the higheſt Worth, Beauty, and Excellence; 
but inveſted with a ſupreme and abſolute Au- 
thority : not only attractive, but really awful. 
Of which no other Account can, I think, be 
given; than the Divineneſs of the Object. 
Every Ray of Truth and Reaſon ſeems to par- 
| C 2 ticipate 
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ticipate of the Majeſty of that Being; to whom 
it all belongs, and whoſe Attribute it is.— 
If this be thought carrying on the Matter too 
far, even into the Borders of Enthuſiaſm 
tho I cannot be of that Mind, I am content 
to retreat to my former Ground. What I 
inſiſt upon is, that Moral Truth and Rectitude 
are Self- good, and Self eligible; influencing 
the Minds, and attracting the Wills of all 
moral Agents; and thereby bringing them in- 
to a State of Obligation. If this be not the 
true Idea of Obligation; I ſhall be glad to 
learn what is. In the mean time let us ſup- 
poſe it to be ſo, and ſee what follows from it. 

IF then the Rule of Truth be thus ſacred, 
thus abſolutely and eſſentially good; it muſt 
be, in the foregoing Senſe of the Word, of 
univerſal Obligation. For it muſt affect and 
influence all Minds, in proportion to their 
Perfection and Purity: From whence it fol- 
lows, that it not only directs, but, ſtrictly 
ſpeaking, obliges the Deity himſelf. And 
not only ſo; but the Obligation of it muſt 
be infinitely ſtronger in reſpect of Him, than 
of any imperfect and created Agents, This, 
I humbly ſuppoſe, muſt be the Caſe ; partly 
for the Reaſon above-mentioned ; and partly 
becauſe He comprehends the Whole of this 
ſacred Rule, and views it in all its Glory.— 
If it be, as according to all our Ideas it muſt 
be, the beſt, and ficteſt, and nobleſt Rule, that 
a perfect Agent can follow; can we doubt ei- 
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ther the Reality, or Sufficiency, of this very 


Motive? Among ſuch frail Beings as we are, 
the ſtrongeſt Reaſons for Action are often but 
feeble Motives: which is chiefly to be aſcri- 
bed to the Importunities of Senſe, and the 
Uſurpations of Appetite. But a Being infi- 
nitely pure and perfect, rational and righteous, 
regards nothing ſo readily, hears nothing ſo 
willingly, as the Voice of Reaſon, and the 
Dictates of Truth. By theſe He is not only 
directed; but induced, and prevailed upon to 
act according to their Directions. They not 
only influence his holy Will; but are, I be- 
lieve, his chief, if not his ſole Motives. And 
this appears to me not only more probable 
than any other Suppoſition; but alſo more 
conducive to God's Glory. For I am not able 
to conceive any Thing ſo glorious, or God- 
like; as a perpetual Adherence to Truth, and 
ever acting righteouſly, for Righteouſneſs 
ſake. Beſides; ſince all Moral Truths 
are really and ſtrictly divine; His acting in 
Conformity thereto, is only acting in Confor- 
mity to Himſelf. And ſurely it can no way 
derogate from the Perfection of his Conduct, 
but very much the contrary; to ſuppoſe, that 
his Will is obliged and governed by his uner- 
ring U nderſtanding. 

Ir it be argued, as indeed it is; that the 
Deity muſt be incapable of Obligation, be- 
cauſe He has 0 Superior to preſcribe Laws 
to Him; I beg it may be co iced, that nej- 
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ther Superiority, nor Supremacy of Power 
can confer any Right to Obedience. And as 
to a Superiority of Wiſdom and — 4 that 
in 


indeed implies Authority, preſuppoſing the 
Obligations of Reaſon and Truth; but not 
otherwiſe, as will immediately be ſhewn. 
Were it therefore poſſible to ſuppoſe that the 
Deity could have any Superior; no Obliga- 
tion would follow from ſuch a Suppoſition, 
but what actually is in full Force without it. 
For if Reaſon be obligatory in its own Nature; 
then it muſt obige at firſt Hand, as well as at 
\ Tecond ; the ſupreme, as well as ſubordinate 
Agents: and that in Proportion to the Degree 
wherein it is poſſeſſed. On the contrary, if 
Reaſon be not thus obligatory ; then it can 
neither oblige at firſt, nor at ſecond Hand; 
neither the ſupreme, nor fubordinate Agents. 
Since then the Deity is poſſeſſed of Reaſon and 
Truth, in all poſſible Perfection, and to an 
infinite Degree; I humbly conclude He muſt 
be infinitely ob/zged by it: Whereas, were He 
not ſupreme ; his Perfections being finite, his 
Obligations would be ſo too. And as to that 
Regard and Honour which, on ſuch a Suppo- 
ſition, would be due from Him to Another 
they are equally due from Him to Himſelf. 
He is obliged to honour his own ſupreme Per- 
fections, as much as He would be, ſuppoſing 
they belonged to another Agent. This Jam 
more willing to obſerve, as it ſeems to me 
that the Glory of God, as intended and pro- 

moted 
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moted by Himſelf, is generally miſconceived 
and often explained quite away. His glori- 
fying Himſelf and his own Perfections, appears 
to me not only a real diſtin End; but the 
firſt and ſupreme z to which all other Ends are, 
and ought to be ſubordinate ; and that in Con- 
formity to Truth itſelf : which eternally re- 
quires, that every Being be conſidered and re- 
garded, even by himſelf, according to the Per- 
fections which he is really poſſeſſed of. And 
as Truth requires that God be infinitely ſelf-ho- 
noured ; ſo that Honour ſeems principally to 
conſiſt in an inviolable Deference to Truth, 
By perpetually regarding and conforming to 
Truth, which is his own Attribute ; He ever 
-glorifies Himſelf; and indeed manifeſts at the 
ſame Time, both the infinite Perfection of his 
Underſtanding, and the abſolute Rectitude of 
his Will.-—But to return; the foregoing Rea- 
ſoning will perhaps appear in a clearer Light, 
when we have gone through the ſecond Point 
which I propoſed to examine. 


2. HERE then I muſt endeayour to ſhew, 
that conſidering Men in their intellectual and 
moral Capacity, the Obligations of Religion 
depend, and are entirely founded on the Obli- 
gations of Reaſon. Or in other Words, that 
Religion binds Men, as Moral Agents, only 
in virtue of Truth and Reaſon.——By Religion 
I mean Obedience to God's Will and Com- 
mands, confidered as ſuch ; whether the 9 
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of them be known, or unknown. It is allowed 


on all Hands, that God hath an unqueſtionable 
Right to the Obedience of his Creatures. The 

ueſtion therefore is, what is the Foundation 
of that Right; wherein religious Obligation 
conſiſts, or what it is that binds Men to obey 
the Will of God. As far as I am able to diſ- 


cover; God's Authority, and Man's Obedience, 


muſt be founded on the Creator's Benefits ; or 
the Perfections of his Nature; or the Sanc- 


ions annexed to his Laws. 


All the Grounds 


of Authority, and the Principles of Obedience, 
that I can think of, arehere comprehended and 
included, Let us therefore conſider them in 
the Order wherein I have mentioned them. 
OF God's Benefits, Creation has been com- 
monly reckoned the chief; but why, and on 


what account, is hard to diſcover. 


For if it be 


conſidered abſtractedly; it is ſo far from being 
the greateſt Benefit, that it is really none at all, 
Nay, it might be looked upon as a Hardſhip, a 

Grievance, an Injury ; if Creatures were pla- 
ced in ſuch Circumſtances, as to have unavoi- 


dably more Evil in their Lot than Good. 


In 


Fact, this is not the Caſe, as we have juſt Rea- 
ſon to conclude, of any Creature in the Uni- 


"verſe. 


| Arid as to Man; he is ſo happily diſ- 
tinguiſhed, and has ſuch and ſo many Bleſlings 
£4 heaped upon him ; that he neither knows how 


to number them, nor value them as he ought. 


Tho' therefore meer Exiſtence cannot, in ſtrict- 


nels, be ſaid to bring him under any Obliga- 


tion 
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tion; yet ſuch an Exiſtence, ſuch a Condition 
as he is bleſſed with, cannot fail of binding him 
to Gratitude and Obedience. His Creator is to 
be conſidered by him, as his ſupreme and moſt 
bountiful Benefactor: and as ſuch, to be loved, 
honoured, reverenced, and obeyed. I add 
obeyed, becauſe it is eſſential to Gratitude, to 
endeavour to pleaſe a Benefactor, by acting a- 
greeably to his Will. ——But then it is to "be 
conſidered, that no Benefits can give the Bene- 
factor a Title to abſolute and unconditional 
Obedience. If he be ſuppoſed to will or re- 
quire any Thing that is repugnant to Truth; 

the Obligations of Gratitude are ſo fat nulled, 

or at leaſt ſuſpended ; that, in ſuch Inſtances, 
no Compliance is, or can be, due. I am very 
ſenſible our Divine Benefactor can never will 
any Thing of this Kind. Nevertheleſs I judge 
the foregoing Obſervation not impertinent z 
as it points out the ſupreme and ultimate Obli- 
gation and plainly ſhews, that Nothing can 
bind in Oppoſition to Truth. ——Any further 


Limitation than this, I abſolutely deny. For 


ſuppoſing, but not granting, that God has given 
Men any Commands ſo intirely indifferent, as 
to have no Tendency either Moral or Natural; 
I fear not to affirm, that They are indiſpenſibly 
bound to obſerve them : Gratitude means no- 
thing, if it do not oblige Men to Submiſſion 
and Complyance in the Caſe here ſuppoſed. 
By obeying thoſe Commands which viſibly 
tend to Natural or Moral Good, Men may 
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ſhew their Love of Truth, or their Love of 
| Themſelves ; but where is their Gratitude to- 
wards God, if they flight his Will, meerly be- 
cauſe it is nothing but his Will > This is con- 
trary to the eſtabliſhed Idcas of Gratitude be- 
tween Man and Man ; much more of that Gra- 
titude which is due to the Supreme Benefactor. 
Whether it be probable that God has actually 
given any ſuch Commands ; is another Point, 
and will more properly be conſidered in ano- 
ther Place. At preſent I ſhall only obſerve, 
that it is not to be doubted but ſuch Com- 
mands have been given, as are apparently, tho' 
not really of this nature; and that with the 
utmoſt Propriety, Wiſdom, and Goodneſs. 

Bur to proceed; this Principle of religious 
Obedience, whatever be the Extent of it, ma- 
nifeſtly derives all its Force from Reaſon and 
Truth. As God is our kind Creator, and gra- 
cious Benefactor; we find ourſelves bound in 
Gratitude ſtudiouſly to fulfill his Will, and re- 
gard his good Pleaſure. Very juſt, and right, 
and fit. But is not this plainly a neceſſary 
Truth; a moral Fitneſs, reſulting from the 
immutable Reaſons and Relations of Things ? 
And muſt not this Moral Fitneſs be conſe- 
quently allowed to ob/ige, of itſelf, and in its 
own Nature, independently of all other Laws 
and Obligations? If ſuch Reaſons and Truths 
carry no Obligation along with them, accord- 
ing tothe Opinion which Jam oppoſing ; what 


is that Principle founded on. which we have 
been 
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been conſidering ; or what is there to ſupport 
it? For how can Men be bound to obey God, 
in virtue of ſuch Reaſons and Conſiderations, 
as are ſuppoſed to be altogether #nob/1gatory, 
and without Force? On this Suppoſition, as 
far as I can perceive, Gratitude and Piety are 
empty Names, and meer Nullities.—lt has 
been alledged, that Moral Fitneſſes oblige 
Men meerly in virtue of the Divine Will. 
To ſay back again, that the Divine Will ob- 
liges meerly in virtue of Truth and Moral Fit- 
neſs ; would be running into a ſhameful Cir- 
cle. One of theſe Propoſitions muſt be falſe, 
If the latter; I flatter my ſelf we are in a fair 
Way to diſcover it, and be convinced of it. 
As yet, I think, it has not appeared. On the 
contrary, it ſeems very evident, that whatever 
Strength there may be in the foregoing Prin- 
ciple ; it is wholly owing to the intrinſic Ob- 
ligations of Reaſon and Truth. Let us try 
Another. | 

I's then our religious Obedience founded on 
the Conſideration of God's Perfections; more 
eſpecially his infinite Wiſdom and Goodneſs? 
Are we bound to obey Him on account of his 
being ſupremely and perfectly capable of go- 
verning the World ; as He throughly under- 
ſtands, and inflexibly adheres to Right and 
Truth, at all Times, and in all Caſes; and as 
He fully comprehends the true Intereſt of all 
his Creatures, and perpetually promotes it ? 
Such a Governor muſt have an unqueſtionable 


Right, an unrivalled Claim to univerſal Sub- 
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jection and Obedience; if any Regard be due 
to Truth and Reaſon; which clearly exhibit 
it to the Minds, and loudly proclaim it in 
the Ears of all intelligent Creatures. But if 
Truth and Reaſon have no real Authority; 
if they cannot, of themſelves, lay any Obliga- 
tion on Moral Agents; then the foregoing 
Difficulty returns upon us, and this Right 
likewiſe, ſtrong and ſacred as it is, appears 
without any viſible Foundation. For if an im- 
mediate Submiſſion to Truth be not ſtrictly 
our Duty; a mediate one certainly cannot. If 
Reaſon and Moral Fitneſs bind us not; how 
can we be bound to obey God's Commands, 
meerly on Account of the Rectitude of his 
Will, and the Wiſdom of his Government? 
. Can there be any Weight in that Authority, 
which is derived from a Principle of no Force, 
and void of all Obligation? If Homage and 
Subjection be ever due to the Supreme Legiſ- 
lator, becauſe he governs the World by the 
eternal Rule of Truth and Righteouſneſs ; 
muſt not that Nule be the original Law, as 
well as the Baſis of all Authority? In ſhort, to 
maintain that Obedience is due to God, be- 
cauſe his Law zs the Truth; and to deny at 
the ſame Time the Obligation of Truth; ap- 
pears to me ſuch an Inconſiſtence as can never 
be cleared up, To found Religion on Truth, 
is to found it on a Rock; if Truth be ſacred 
and obligatory in its own Nature: but if not; 
it is building Religion on Sand, and ſupporting 
it with a broken Reed. — Perhaps this Con- 
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cluſion may be thought too haſtily drawn; 
as one of the forementioned Principles yet re- 
mains to be examined. 3 
Tuoucon therefore right Reaſon, Truth, 
and Fitneſs, be ſuppoſed incapable of obliging 
Men; and, by Conſequence, of upholding 
Religion; yet may not this be really and effec- 
.tually done by the Sanctions annexed to the 
Divine Laws? If Truth cannot bind Men; 
docs it follow that Power cannot That 
the Sanctions of Religion do really bind and 
oblige Men, I readily grant: but how, and in 
what Capacity? Not in their Moral, but Sen- 
ſible Capacity. I have already acknowledged, 
and maintained; that, conſidered as Senſible 
Agents, Men are actually obliged to ſeek Na- 
tural Good, and avoid Natural Evil; the one 
being a neceſſary Object of Deſire, the other of 
Averſion. But what has this to do with Mo- 
ral Obligation? Can the Sanctions of Reli- 
gion, or any Senſible Motives, bind the Con- 
ſciences of Men, or take any Hold of them ? 
They are very proper to work on our Hopes 
and Fears; and even neceſſary for the Govern- 
ment of ſuch degenerate Creatures as we are: 
but, I preſume, they have no more Concern 
with Conſcience, than Truth has with Senſe. 
That can only be affected by internal Reaſons ; 
which would bind Moral Agents, even tho 
they were void of Henſibility. 
| Warn the Apoſtle is preſſing Subjection ts 
the Higher Powers; can we ſuppole that he 
mcans by Mrath, and Conſcience, onc and the 
| {ame 
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ſame Principle? Is it not evident that he con- 
ſiders them as diſtinct Obligations? And tho 
he be ſpeaking, not of the Supreme, and Di- 
vine Ruler; but of ſubordinate and human 
ones; that makes no Difference in the preſent 
Argument, but what is in Favour of it. It 


holds true 2 fortiori, that we muſt needs be 
3 to the Supreme Ruler, no? only for 


Wrath, but alſo for Conſcience Sake. We 
are required to obey Human Authority; not 
only with a View to avoid the Pains and Pe- 
nalties of the Law; but alſo, and chiefly, from 
a conſcientious Regard to Divine Authority. In 
like manner, we are to obey God s Authority, 
not meerly with a View to the Sanctions an- 
nexed to his Laws; bur alſo, and chiefly, from 
a conſcientious Regard to Truth, Reaſon, 
and Rectitudle. 

Nor IN therefore is plainer, than that 
the Obligations of Conſcience ought not to 
be confounded with thoſe which ariſe from 
the Puniſhments denounced againſt Diſobe- 
dience. The former, however diſtinct, are 
indeed implied in the latter. For as Puniſh- 
ment neceſſarily implies Guilt ; ſo Guilt ne- 
ceſſarily implies a Breach of ſome antecedent 
Obligation. No Man can deſerve either well, 


or ill; otherwiſe than by diſcharging or vio- 


lating the Obligations incumbent on him. 
Theſe therefore are neceſſarily preſuppoſed in 
the Sanctions themſelves; which otherwiſe 


could ncither be juſtified, nor underſtood. In 
| 2 
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a Moral Senſe, Obedience to God's Authority 
is equally a Duty, with them, or without them. 
Af God had annexed no Sanctions to his Laws; 
will any Man ſay they might have been in- 
nocently tranſgreſſed ? Whoever aſſerts this, 
muſt maintain that all Authority and Domi- 
nion are founded in Power : The Conſe- 
quence of which muſt be, that Tyrants and 
Uſurpers, Pyrates and Robbers, have a Right 
to every Thing they lay their Hands on. I beg 
leave to add, that if the Author of the Lewz- 
at han really believed this Principle, as he pro- 
feſſed and taught it; he muſt, I think, have 
laboured under the greateſt Confuſion of Ideas, 
that ever befel any Underſtanding. 

Bur to return; how ſhall we get clear of the 
Difficulty before us? If the Creator's Autho- 
riry over his Creatures be not founded on 
Power; it muſt be founded on Right. And 
if it be founded on Night; muſt not that 
Right be valid and binding in and from it- 
ſelf? If that which conſtitutes the Authority, 
be, in its own Nature, unobligatory; muſt not 
the Authority be ſo too? But ſince God's Au- 
thority is out of the Queſtion ; we muſt ei- 
ther acknowledge the Force and Validity of 
that Principle, for which 1 am contending ; or 
find out ſome other Grounds for the Obliga- 
tions of Religion. How this may be donc; 
is, I confels, beyond my Comprehenſion. 

IF it be ſaid, that without any Regard to 
the Rule of Reaſon, and the Law of 7 =_ F 
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the Will of God is obligatory in its own Na? 
ture, and from its own Perfection; I have al- 
ready obſerved, that a perfect Will ungoverned 
by Reaſon, and undirected by Truth, is an in- 
conſiſtent and repugnant Idea: foraſmuch as 
a Will ſelf-guided, and ſelf-governed, argues 
the greateſt Imperfection, and can only belong 
to the moſt arbitrary Agents. Such a 11 
ſupported by Power, is the very Idea of Ty- 
ranny; and by Conſequence, diametrically op- 
poſite to the Perfections of the Deity. No 
Agent can be obliged by ſuch a Will, to any 
Thing further, than providing for his own 
Safety, and guarding, as well as he can, againſt 
the miſchievous Effects of it. 

IN ſhort; if Morality be not the Baſis of 
Religion, and Truth the Baſis of Morality ; I 
am not able to frame any Idea of Obligation, 
cither religious or moral. To reſolve both 
ultimately into the Will of God; ſeems to me 
inverting the Natures of Things, and turning 
their very Eſſences upſide down. It is to re- 
preſent Underſtanding as governed by Will, 
inſtead of Will governed by Underſtanding : 
from whence” it would follow, that Virtue 
and Religion were abſolutely precarious, and 
changeable at Pleaſure. On the contrary, I 
have endeayoured to ſhew, that Truth muſt 
oblige independently of God's Mill; and not 
God's Will independently on Truth. Secures 
ly may it be affirmed, that if it were poſſible 
for Him to will that Treachery and _ 

FM 
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tude ſhould become our Duty, inſtead of Gra- 
tititde and Fidelity; ſuch a Will would be 
unobligatory and void : which it could never 
be in any Caſe, or upon any Suppoſition, if 
all Obligation depended ultimately on his Will. 
On the other hand, ſhould it be ſuppoſed, that 
God was pleaſcd to ſuſpend his Authority for 
a certain Term, and leave every Thing to its 
own Nature; will any Man ſay, that during 
this ſuppoſed Term, Gratitude and Ingrati- 
tude, Fidelity and Treachery, would be of 
equal Worth, and equal Obligation? As well 
might he identify Pain and Pleaſure, Light 
and Darkneſs. From theſe Suppoſitions, im- 
poſlible as they are, it plainly appears, that 
Truth obliges not -in Virtue of God's Au- 
thority ; but God's Authority in Virtue of 
Truth ; which is therefore the real Ground of 
all religious Obligation. 


3. THE Third Point to be proved, is, that, 
on this Ground, Religion, whether N atural 
or Revealed, ſtands very firm and ſecure.— 
But how and wherein ſecure? Will Religion 
work its way, and prevail every where, meer- 
ly by the Influence of Reaſon, and the Power 
of Truth ? Is it likely, without any other Re- 
commendation or Enforcement, to meet with 
a general Reception among Mankind? I have 
already acknowledged the contrary, Hows- 
ever ſufficient Truth may be for maintaining 
its own Authority, and that of Religion, among 

E ſuperior 
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ſuperior Beings, and in other Worlds; it is 

not pretended to be ſo in this. The Fierce- 

neſs and Headyneſs of Mankind will not or- 

dinarily be reſtrained by the mild Laws, and 
pure Dictates of Reaſon. Tho' they are ra- 

tional Creatures; yet they are corrupt and de- 
generate. Their Appetites are too ſtrong, and 
their Paſſions too furious, to be managed and 
held in by any intellectual Reins. 

THIS, and much more, is confeſſedly true. 
But what follows? Nothing but what will as 
readily be admitted. I mean, that the Sanc- 
tions of Religion are very proper, and even 
neceſſary, for the Support of Virtue, and the 
Maintenance of God's Authority, among Men. | 
But becauſe the Bonds of Truth alone are ſel- ' 
dom ſufficient to hold us ; arc they therefore 
to be taken quite away? Are the Obligations 
of Reaſon to be looked upon as meer Cob- 
webs; becauſe we are ſuch wild Creatures as 
to break through them every Moment? By 
this Rule, not only the internal, but even the 
external Obligations of Religion muſt be ex- 
cluded, and pronounced void. No Sanctions, 
whether natural or poſitive, have hitherto 
proved generally effectual. Both are neglec- 
ted, and counteracted continually ; and, in all 
Probability, will be ſo; till the Corruptions 
of Human Nature be remedied, and a Refor- | 
mation accompliſhed. No Concluſion there- 
fore can be drawn from hence, againſt either | 
the Reality, or Validity of thoſe Obligations 
which I have been conſidering. LET 
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Lr us then go on to inquire, what Idea 
we can have of Religion, ſuppoling its whole 
Force to conſiſt in its Sanctions; and that it 
carried no Obligation with it, but what was 
derived from thence. Even Revealed Reli- 
gion, notwithſtanding the Weight, Awfulneſs, 
and Solemnity of its Sanctions; would, on 
this Suppoſition, appear to great Diſadvan- 
tage. It would be little more, I preſume, 
than a Bond of Indemnity, and a meer Con- 
tract of Intereſt, If Chriſtians diſclaim and 


diſavow all Reaſons for well-doing, all Grounds 


of Obedience, beſides thoſe of their own Safe- 
ty and Advantage; how will they avoid in- 
curring the Imputations of mercenary Obe- 
dience, and bought Picty ? And is this conſul- 
ting the Honour of God, and maintaining the 
Dignity of Religion? Can it ever flouriſh, or 
produce Fruits worthy of it; while it is graf- 
ted entirely on Senſibility and Selfiſhneſs f—— 
I have elſewhere contended earneſtly in Be- 
half of theſe religious Motives ; and ſhall ever 
be ready to do it again : but to lay all this 
Streſs on them, and magnify them at the Ex- 
pence of Religion itſelf 3 appears one of thoſe 
Extremes which I ſhall ever induſtriouſly ſhun. 
———Let Religion by all means be attended 
with theſe Sanctions, and ſupported by them: 
but let not theſe Sanctions be made to juſtle 
out Religion, and placed in its Stead, Let it 
be guarded and ſtrengthened by them ; but not 
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God, and more worthy in itſelf, : 


(28) 


Tt ſeems to me moſt evident, that we ought 


to. obey God, as well as wor ſbip Him, in Spi- 


rit and Truth. Chiefly, I mean, from a Senſe 
of Spiritual Obligations, and a Conſciouſneſs 
of the Truth and Fitneſs of ſuch a Behaviour. 
This is honouring both Him, and Religion, 
much more than could be done by meer ſtipu- 
lated Obedience. To reject indeed, and de- 
pretiate the Rewards of Religion; to profeſs a 
Contempt of them, and repreſent them as 
uſeleſs or needleſs; muſt I think, be great 
Folly, or great Affectation. Even Truth re- 
quires that we regard them in Proportion to 


their real Worth. But it neither requires, nor 


allows us, to be wholly influenced by them. 
It will not ſuffer us to diſcard the Moral Prin- 
ciple, in order to give them the full Poſſeſſion 


of our Minds. On the contrary that Obliga- 


tion is ever to be acknowledged dupreme; and 
regarded and reverenced accordingly. The 
Queſtion is not, which Principle is, in Fact, 
more prevalent and ſucceſsful among frail 
Men; but which is, in it ſelf, more pure and 
perfect, more generous and divine. However 
Men may want to be encouraged, or awed, 


by Rewards and Puniſhments; which is more 


eſpecially their Caſe under Difficulties and 
Temptations; ſtill it muſt be owned, that the 
more conſcientious and diſmtereſted their O- 
bedience is; the more acceptable it muſt be t 


THis 


14 


N 
| 


3 


629) 
Tus internal Obligation is indeed the Life 


ä and Soul of all Religion. To obey God from 


a Love of Truth, and a Principle of Rect᷑i- 
tude ; is the Perfection of Obedience, and the 
very Religion of Angels. Ours too it muſt 
be, if we aſpire to any Reſemblance of their 
Purity. Whatever be our Religion; it ſurely 
concerns us to take hecd, that we do not 
maim and deform it; by ſtriking at thoſe Prin- 
ciples, which are the Sineus of all Virtue and 
Goodneſs. I ſhould rather have ſaid, that we 
do not murder it; by reaching a Wound into 
its very Vitals. For this indeed is the Caſe. 
If the Obligations of Truth and Reaſon be 
once diſſolved; Religion muſt languiſh, and 
die in courſe. The true Power of it is gone; 
tho' the Form remains. Inſtead of a living 


Principle, it becomes a breathleſs Carcaſe: or 


rather a meer Machine; moved by Springs, 
and actuated by inferior Affections. 

LET it not be ſuppoſed, that this Doctrine 
tends to the Diminution of thoſe Moti ves. 
which arc juſtly reckoned among the peculiar 
Bleſſings of Chriſtianity. For as nothing of 
this kind is intended; ſo nothing here ſaid 
will fairly admit of any ſuch Conſtruction. 
That Chriſtianity has greatly befriended Man- 
kind by heightning and aſcertaining the Mo- 
tives of Religion, is undeniably true: and it 


is equally true, that the World ſtood in great 


need of ſuch Helps. But does it follow from 
hence, that the Glory of God, or in other 
Words, 


(30) 
Words, the Eſtabliſhment of Truth and Righ- 
teouſneſs, is not our ſupreme End? Becauſe 
the higheſt and nobleſt Rewards are propoſed 
to the Obedient; does it follow that they 
conſtitute the ſole Principle of Obedience, and 
that we are under no Obligation but what 
ariſes from thence? Can it be ſuppoſed, that 
Chriſtians are to be thus gloriouſly recom- | 
penſed, meerly for aiming at a Recompenſe, 
without Regard to any Thing elſe? If this 
can be maintained; then indeed the foregoing 
Doctrine muſt be erroneous. But, if I miſtake 
not, ſuch a Suppoſition is not only repugnant 
to Reaſon; but inconſiſtent with every Page 
of the Goſpel. There Men are taught, not to 
k glorify God in Subſervience to their own Ju- 
” tereſt; but to purſue their own Iutereſt in 
Subordination to God's Glory. This their - 
timate End; this their direct Aim: all other 
Views collateral. There Rewards are pro- 
pounded to Chriſtians; not for ſecking Re- 
wards, and conſulting their own Advantage 
. but for Well-doing: that is, without queſtion, | 
* for diſcharging the Obligations of Virtue and | 
1 Religion, antecedently incumbent on them.— 
3 In fine; the Sanctions of Religion are not Re- 
| ligion ; neither are Tyes of Intereſt moral Ob- | 
ligations. Such Motives are fit Helps, and 
uſeful Appendages : but Truth and Rectitude 
are the very Eſſence of Religion, Whether 
then its Credit, Security, and Eſtabliſhment, 


are more likely to be promoted by the Doc- 
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trine here taught, or the contrary ; let the 
Reader judge. | 
BUT-in order to gain further Light con- 
cerning this Matter; it may be proper to ſub- 
join a few more Obſervations touching both 
Natural, and Revealed Religion. — By Na- 
tural Religion I underſtand the Practice of 
Truth and Righteouſneſs in Obedience to the 
Will of God. The Oppoſers of Revelation 
ordinarily confound this Idea with that of 
Moral Virtue. Which, in them, is,the more 
to be wondered at; as they profeſs ſuch a ri- 
gorous Adherence to clear and diſtin& Ideas. 
And can any Ideas be more diſtin, than act- 
ing in direct Conformity to Truth, and acting 
in Obedience to God's Authority? However 
the Actions may coincide; theſe Principles of 
Action cannot poſlibly be the ſame. Tho 
God's Authority be ultimately founded on 
Truth, and his Will ever obliges in virtue of 
Truth; yet ſurely this is no Proof of Iden- 
tity. Moral Duties flow immediately and pri- 
marily from Truth and Reaſon; religious Du- 
ties mediately and ſecondarily. Theſe depend 
immediately on the ſupreme Mill. And tho 
even this Will could not bind in Oppoſition 
to Reaſon; yet it may and does bind in Caſes 
where Reaſon is ſilent. Silent, I mean, as to 
the Precepts themſelves; tho at the ſame Time 
loudly proclaiming the Authority of the Le- 
giſlator. But this belongs to revealed Reli- 
gion. I only mention it here to ſhew, _ 
tho 
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tho' the Ground of Morality and Religion be 
ultimately the ſame z yet they muſt be neyet-= 
theleſs diſtin Principles of Action. Do we 
not accordingly find, in Fact, that Actions mo- 
rally good may be performed on either of 
theſe Principles? That is, either in direct Obe- 
dience to the Law of Truth; ot the God of 
Truth. Nay, it is manifeſt that the Agent 
may actually propoſe both Intentions in one 
and the ſame Action. | 

Bur to proceed; however Morality and 
natural Religion may be diſtinguiſhed 5; moſt 
certain it is, that they are ſtrongly and indiſſo- 
lubly connected. A Being of infinite Perfec- 
tion muſt neceſſarily approve what is right, 
and fit; and diſapprove the contrary. hat- 
ever therefote is evidently conformable to 
Truth and Fitneſs, muſt be agreeable to God's 
Will: and, by Conſequence, whatever is mo- 
rally good, muſt be a Precept of natural Re- 
Aion. On the other hand, every Precept of 
natural Religion muſt be morally good ; for- 
aſmuch as, without Revelation, the Will of 
God is only diſcoverable by moral Goodneſs.— 


Ihe Validity and Authority of Religion can 


never be ſhaken, while Reaſon has really any 
Force to bind Men ; becauſe Reaſon eternally 
requires all Obedience to the Divine Mill, as 
well as Conformity to itſelf. But if the O6 
ligations of Reaſon are diſowned; and looked 
upon as meer Philoſophical Fancies, and ab- 
ſtract Shadows; I ſce not, for my Part, how 
| any 
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| any Religion can be valid. External Force it 
may have, to work on Men's Affections; but 
internal Power for binding their Conſtientes, 
it can have none ; as, I think, has been ſufft- 
cienty proved. | 
As Morality ſupports all true Religion; ſo 
all true Religion aids and ſtrengthens Mora- 
tity. Virtue, in Conjunction with Religion, 
even natural Religion; is much more forcible 
than alone. Not only in reſpect of its Sant- 
tions; which with Men indeed are apt to have 
the greateſt Weight; but as the internal Prin- 
ciple is greatly enforced. The Streams of Virtue 
and Religion, by being united in the ſame 
Channel, become larger, and more vigorous: 
better able to ſurmount Difficulties, and bear 
down Temptations. When the Reaſonable- 
neſs of an Action cannot prevail; Religion 
comes ſeaſonably in to the Agent's Relief: 
preſents to his Mind his all-righteous Gover- 
nour, and moſt. bounteous Benefactor; and 
draws with all the Cords of Gratitude and 
Piety. When executing the Dictates of Rea- 
ſon and Truth appear leſs engaging, and de- 
ſirable; he finds, in fulfilling his Maker's Will, 
new Charms, and freſh Attractions. If Virtue 
cannot ſtrike and ſubdue the Heart of Man in 
her own native Dreſs, her own amiable Co- 
lours ; ſhe willingly aſſumes a more awful Garb, 
and puts on the Robe of Religion. Thus ar- 
rayed both in Sweetneſs and Majeſty; ſhe 
conquers with more Eaſe, and captivates with 
er Succeſs. Not that true Religion ever 
F diſguiſes 


(34) 

diſguiſes Virtue. It neither changes her Com- 
plexion, nor alters a Feature. Theſe are the 
odious Works of Impoſture and Superſtition. 
All that Religion means, is to place Virtue in 
a ſtronger Light, and give her a more ſolemn 
Appearance. Even its Sanctions are only 
Guards ; intended for Security, and Dignity; 
and the gaining of thoſe groſſer Minds, who 
are leſs ſenſible of the intrinſic Excellence of 
Virtue and Religion. In ſhort ; Conformity 
to Truth, and Obedience to Divine Authority, 
whether conſidered ſeparately or jointly; are 
Principles ſo ſacred and ſublime z that a Ca- 
pacity to be acted and governed by them, is 
the higheſt Honour which can poſlibly — 
either to Men or Angels. 

SEVERAL of the preceding Obſervations re- 
lating to Religion in general; muſt be appli- 
cable to that which is Revealed, as well as 
that which is Natural. But Revealed Reli- 
gion having divers Peculiarities of its own; 
requires a diſtinct Conſideration. It is not my 
Intention to go through ſuch Particulars, 
which is far beyond, if not beſide my preſent 
Purpoſe. For that it will be ſufficient, to-ſhew 
that thoſe additional Laws which. Revealed 
Religion has built on Natural, ſtand perfectly 
ſecure on the forementioned Ground. If the 
Chriſtian Religion really contained any Doc- 
trines, or Duties, inconſiſtent with Truth and 
Rectitude; then indeed it would follow, that 
there muſt be ſome Fault, either in the Foun- 
dation, ox the Superſtructure. But of —_— 
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I have not yet met with any Thing fairly 
proved. No real Flaws, or Blemiſhes, have I 
been able to diſcover; whatever may have 
been fancied in it, or thrown upon it, by Ig- 
norance, Prejudice, Diſaffection, or Corruption. 
I deny not but the Face of Chriſtianity may 
haye been ſeen overſpread, with thick Duff 
from one Quarter; vile Paint from another; 
and Heaps of Dirt from a third: but when 
theſe ſhall be throughly waſhed off; its native 
Beauty will ſoon return, and appear without 
Spot, or Wrinkle, or any ſuch Thing. 

THrosE Duties which Revealed Religion 
has ſuperadded to Natural, may be conſidered 
as inſtrumental, ſubſidiary, and ſubordinate. 
Either they have a viſible Tendency to promote 
moral, or natural Good; or an inviſible one. 
For as to ſuch Precepts as are totally poſatrve, 
and ſtrictly indifferent; I find no ſufficient 
Grounds to conclude that any ſuch have ever 
been enjoined. For as to the Tryal of Mcns 
Obedience; I ſee not how it can ever require 
ſuch InjunRions : ſince Men may be as effec- 
tually tryed without them. Their Obedience 
is as much ſhewn in ſubmitting to a Com- 
mand, the Reaſon of which is undiſcoverable ; 
as if the Command was abſolutely indifferent. 
It ſeems therefore more agreeable to Divine 
Wiſdom and Goodneſs, to prove the Obe- 
dience of his Creatures by ſuch Commands, 
as have a real, tho' ſecret Tendency to the 
forementioned Good ; than by ſuch as have 
none at all, And on this Account I appre- 
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hend that all poſitive Precepts have ſuch Ten- 
dencies, either perceptible or imperceptible. 
CONCERNING thoſe Duties, the Tendencies 
whereof are, or may be, perceived; there ſeems 
not to be the leaſt Room for Diſpute. What- 
ever Part of Revealed Religion has a viſible 


Connection with Natura! Religion; muſt 
ſtand on the ſame Foundation. And ſuch are 


the peculiar Precepts of Chri/tzanity 3; as hath 
been largely proved by the ableſt Hands. What- 
ever promotes or facilitates the Practice of . 
moral Duties; cannot -be unfit for Men to 
learn; nor, by Conſequence, unworthy of a 
Divine Revelation. — But might not Human 
Reaſon find out ſuch Rules itſelf; and be able 
to diſcover Religion of the Means, as well as 
Religion of the End? It had not done it; 
and perhaps never would. The Management 
of diſtemipercd Minds, like that of diſtempered 
Bodies, requires more Skill, than the Direction 
of thoſe that are ſound. In a perfect State of 
Health, of either Kind; Nature may be a com- 


pleat Guide. But in Sickneſs, and deep Diſ- 


eaſes, Nature may be at a Loſs; both in re- 
ſpect of Medicines, and a proper Regimen. In 
this Caſe, which in Fact was the Caſe; the 
Souls of Men want a Phyſician no leſs than 
their Bodies. But ſuppoſing ſuch Rules 
might and would have been found out by Hu- 
man Reaſon; ſtill they muſt be more valuable, 
and more effectual, if conveyed by Revelation. 
The Voice of a Philoſopher would neither be 
heard ſo far, nor make ſuch Impreſſion 2 
| that 


| 
(37) 
that of a Prophet, or an Apoſtle, Men would 


naturally be more attentive to a Teacher, who 
could command Minds, Seas, and Storms; 
than to ſuch as could command nothing but 
Words : and make a wide Difference between 
framing Arguments, and Periods; and raiſing 
the Dead. There is more Weight, more Au- 
thority, in a ſingle Fact of this Kind; than in 
all the Volumes of the Greek Sages put toge- 
ther. I ſpeak not of convincing, but awaken- 
ing the Minds of Men; which is what the 
World chiefly wanted. And even as to Con- 
viction; as Matters were thereby brought into 
a much narrower Compaſs ; ſo they were made 
-more level to all Capacities. Inſtead of long 
Trains of Reaſoning, and intricate Deductions; 
thus the Evidence ſtood. He who can raiſe 
the Dead, muſt have God's Authority : and He 
who has God's Authority, can bring nothing 
but Truth ; and even Truths of the higheſt Im- 
portance, And when to this are added, the 
Reaſonableneſs, and * Perfection of Chriſt's 
Doctrine; who, in all reſpects, taught as never 
Man taught; what Satisfaction, what Convic- 
tion, could be afforded Mankind, either ſhor- 
ter or ſurer ? | 

Bur to return; however manifeſt the Con- 
nection may be between Revealed and Na- 
tural Religion, in reſpect of the Rules and 
Precepts abovementioned; yet what ſhall we 


* Nothing more is meant here by the Perfection of 
Chriſt's Doctrine, than its perfect Agreement with the un- 
prejudiced Apprehenſions of Mankind. 1 c 
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ſay to Thoſe, which have no viſihle Tenden- 


cies, either natural or moral? I anſwer, that 
they are, and muſt be, equally ſecure; unleſs 
we make Human Reaſon the Meaſure and 
Standard of all Truth. To afhrm that all Pre- 
cepts are Incumbrances on Religion; whereof 
Men cannot diſcover the Grounds, - and Con- 
nection with it; is not to be accounted for on 
any other Suppoſition. For if all the Reaſons 
of things are confeſſedly not known, nor 
knowable by them; then poſlibly ſome of the 
unknown Reaſons may be the Foundation of 
certain poſitive Precepts; which, for ought 
they know, may be very uſeful, and ſubſer- 
vient to Religion.— But perhaps it may 
be urged; that ſuppoſing ſuch Precepts thus 
grounded; yet how can they produce any Ef- 
fect morally good, or conduce to the Improve- 
ment of the Agent ; while he neither knows 
the Reaſon of them, nor ſees their Connection 
with Morality ? Can they operate as Charms? 
Or produce moral Effects imperceptibly 
I anſwer, that however the Precepts may ope- 
rate, or not operate; yet Men's Obedience 
thereto, (ſuppoſing hem divine, and it ſincere) 


muſt have a good Effect; even ſenſibly, on the 


Mind of the Agents. Whatever be the Mat- 


ter of the Command ; every Act of pure Obe- 


dience manifeſtly conduces to the Furtherance 
of Piety and Godlineſs. And that not only 
in them, but in others too. Such Acts are not 


only of private, but public Uſe ; not only ſelf- 


beneficial, but exemplary.— On theſe Ac- 
= I counts, 


(39) 
counts, it may be very fitting, in certain Cafes, 
for God to require, and Man to pay, an impli- 
cit Obedience. Reaſon itſelf commits Men 
into the Hands of Religion; for the Improve- - 
ment of their Diſpoſitions, and the Benefit. of 

- Diſcipline. They ought not only to ſubmit 
their Minds, and conform their Actions, to the 
univerſal Law of Reaſon and Truth; but like- 
wiſe, or rather as an Inftance thereof, to pay 
a perſonal Homage to that great and glorious 
Being, whoſe Attribute Truth is. More par- 
ticularly to entertain of Him the juſteſt and 
moſt honourable Conceptions, that they can 
poſſibly frame; and to acknowledge Him moſt 
wiſe and righteous in all his Ways. In order 
hereto, the poſitzue Part of Religion ſeems 
highly expedient; that his Authority may be 
revered, and fubmitted to; not only when the 
Reaſons of his Commands are diſcernible, but 
when they are not; not only when they ſpeak 
their own Worth, but when: they are ſilent. 
In a Word; that the Divine Perfections may 
be confeſſed, and adored, even when Clouds 
and Darkneſs are round about them; as well 

as when they appear in à clear Light, or break 

out into an open Blaze of Witdom and Truth. 

Nor is this more for the Honour of 
God, than it is for the Benefit of his wen 
Pers; as might be ſhewn at large. 

Bur to illuſtrate and confirm the Point be- 

fore us; I beg Leave to ask, whether it would 
be an chment of any Man's Wiſdom; 


If, to try the Obedience of his Children, he 
; ſhould 
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ſhould give them an Order, the Reaſon of 
which none of them were able to diſcover > 
I would ask again, ſuppoſing any of them diſ- 
obeyed it, meerly on that Account; no good 
Reaſon occurring againſt it; whether he would 
not look upon it as a juſt Cauſe of Difpleaſure? 
It muſt be allowed, that the wiſeſt Parent in 
the World would be diſſatisfied at ſuch Con- 
duct in his Children, and reſent it accordingly. 
But concerning the former Queſtion, it may 
perhaps be urged, that the Inſtance is wide of 
the Caſe in Hand: foraſmuch as an omniſcient 
Creator can have no Occaſion to try his Crea- 
res, whatever Occaſion Parents may have to 
y their Children. The Anſwer is as follows. 
I God's Intention, in the Tryal of his Crea- 
tures was meerly to inform himſelf concern- 
ing the Behaviour of his Creatures; then indeed 
ſuch Experiments might be altogether needleſs. 
But the Ends and Reaſons of his trying them, t 
are, I humbly preſume, quite of another Na- 
ture. Tho' He ſees how his Creatures w2// act, 
from firſt to laſt; and even how they would 
act on every Suppoſition; yet till their Obe- 
dience be actually exerciſed, and proved; nei- 
ther can they reap the Benefit of it, nor He 
the Glory. The natural Advantages of Vir- 
tue and Religion are not to be obtained with- 
out an actual Exertion of Men's Wills and En- 
deavours ; as not reſulting from what may, or 
might be done; but what really 7s done. In 
like manner, the Reverence due to God and 
Goodneſs muſt be made manifeſt. Good Works 
| | 5 muſt 
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muſt not only be done, but ſcen; that God may 
be glorified in the Prevalence of Truth and 
Righteouſneſs. Neither of the Ends here 
mentioned can be effectually accompliſhed 
unleſs Mens good Intentions and Diſpoſitions 
be reduced to Practice. - And foraſmuch as 
poſitive Precepts afford peculiar Opportunities 
of Trial, and exerciſe even the Moral Diſpo- 
ſitions of the Mind in ſuch a Way as could 
not otherwiſe be done; more particularly 
Gratitude, Piety, and Submiſſion to God's 
Will; no other Cauſe need be aſſigned for 
the Inſtitution of them. Their Connexion 
with Truth and Rectitude is fully manifeſt ; 
and whoever attempts to ſeparate them from 
Natural Religion, wounds, and weakens it. 
here may indeed be Difficulty in ac- 
counting for a Multiplicity of ſuch Precepts 
and even a few may be perverted and abuſed. 
As to the latter of theſe Caſes, it needs no 
clearing; and whenever the former is Fact, it 
muſt be owing to a Concurrence of extraor- 
dinary Circumſtances : one of which muſt, I 
think, be, an unuſual Groſſneſs of Mind, and 
Hardneſs of Heart, in the People concerned ; 
rendring them, in ſome meature incapable of 
purer Laws, aud more moral Duties. But 
whatever may be ſaid of ſuch Precepts, when 
very numerous; and of their Interference with 
Morality; no Argument can be drawn from 
hence againſt the Appointment of any. On 
the contrary, we have ſeen that the Reaſon 
of the Thing weighs the other Way; and 
i G renders 
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renders their Inſtitution probable, without 
further Evidence. And if it appear they are 
enjoined ; that they ought to be obſerved, is 
ſurely a Point that needs no Proof, Men 
can never acquit themſelves even of their Ob- 
ligations to Truth; if they do not act accord- 
ing to the Relation between God and Them: 
which certainly they can never do, if they dil- 
obey or neglect any of his known Commands, 
without a moral Diſpenſation. This Cale 
excepted, every Divine Injunction muſt bind 
to Obedience; whether the Tendency of it 
appear, or not. And however inconſiderable 
the Action may be in itſelf; yet ſince it is 
wrought on a Moral Ground ; from hence it 
muſt derive both Value and Beauty. In nei- 
ther reſpect, it muſt be owned, comparable 
to the Performance of a Moral Duty; which, 
having the ſame Ground, is moreover eſſen- 
tially amiable and good in itſelf. Moral 
Virtues religiouſiy practiſed, may be compared, 
in the Words of a Royal Author, to Apples 
of Gold in Pictures of Sifver. 

CoULD it be proved, that Reaſon and 
Truth were not binding in their own Na- 
ture ; but that all Obligation is to be referred 
to Religion, and reſolved entirely into the Di- 
vine Mill; then indeed the Competition (if 


it may be called ſuch) between Moral and 


Poſitive Duties might caſily and ſpeedily be 


adjuſted. It would be evident that the Pre- 


eminence could belong to neither; but that 
they were, and mult be, preciſely equal. If 


there 
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there be no Obligation, I ſay, but what ariſes 
from the WÄill of God; and ſuppoſing all his 
Commands alike clear and expreſs, and equally 
practicable ; it is manifeſt there could be no 
Ground of Preference among them. Both 
the Obligation and the Dignity of every Duty 
would be exactly the ſame.— But, on the 
other hand, if Truth be obligatory in itlelf, 
and God's Mill only obliges in virtue of 
Truth; then the Matter cannot poſſibly be 
thus compromiſed. Moral and Poſitive Du- 
ties will thus admit of no Compariſon. For 
there muſt be very different Degrees of Im- 
portance, as well as Evidence, We certainly 
know that ſome Duties are both morally and 
naturally good in themſelves; both directly 
conducive to God's Glory; and perfective of 
Human Nature: and from hence arc abſolutely 
aſſured, that they muſt not only be agreeable 
to the Mill of God; but likewiſe in full Pro- 
portion to their Moment: and in the ſame 
Proportion muſt they intrinſically oblige, on 
the ſame account. Other Duties are, at moſt, 
only ndirettly, inſtrumentally, or conſeguen- 
tially good; and at the ſame Time the Evi- 


dence of their being required not equal to 


the former. For, without immediate Reve- 
lation, no higher Proof than Probability is to 
be had concerning any Poſitive Duties. So 
that in neither reſpect can they rival Moral 
ones. In ſhort; if the Obligations of Truth 
and Reaſon be any Thing; if they be but real, 


and not imaginary; they muſt not only be ſive 
8 2 perior 
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perior, but ſupreme, with all moral Agents. 
If it be inſiſted, that all religious Obedience is 
founded on Reaſon and moral Truth ; this has 
already been granted, and if I miſtake not, 
proved. . But what follows? Will any Man 
ſay, that becauſe a Pebble may be ſet in Gold 
as well as a Diamond; therefore their Value is 
equal? Poſative Precepts, however uſeful in 
Fact; yet might have been quite uſeleſs, and 
altogether indifferent: and yet even then they 
would have had a moral Ground. This is 
common to all real Duties: but no way at- 
fects or alters their intrinſic Worth, ——Let 
us view this Matter in another Light. Moral 
Duties, when religiouſiy performed, are Acts 
of Obedience as well as poſitive Duties. And 
it is not to be doubted but good Men frequent- 
ly join God's Authority and the Obligations 
of Truth together; and act with regard to 
both. Thus compared, the Difference will be 
equally manifeſt, The Rectitude of God's Mill 
is acknowledged either way, But in moral 
Performances, Homage is not only paid to the 
Rectitude of God's Vill; but to the Sacred- 
neſs and Perfection of his Underſtanding, from 
whence all eternal Truths neceſſarily low. Io 
which may be added; that if God wills Things 
in Proportion to real Worth, and intrinſic 
Goodneſs; then moral Duties muſt be propor- 
tionably more conformable to his Will, than 
any other. And on this account Morality may 
be looked upon not only as eſſential; but as the 
molt religious Part even of Religion itſelt. 

| BEFORE 
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Bronx I ſhut up theſe Papers, I beg Leave 
to anſwer an Objection or two, which may 
ſeem to lie againſt the principal Doctrine con- 
tained in them. 3 5 | 

Ir may be urged then in the firſt Place, 
that if ſo great Things be aſcribed to Reaſon 
conſidercd obiectively, or as the Rule of Truth; 
the Conſequence will be too much in Favour 
of our Faculty, which thereby ſeems immo- 
derately magnified. It is on all hands con- 
felled, that no Law can oblige any moral A- 
gents further than it is kyown. If then Truth 
be of univerſal Obligation, it muſt be uniyer- 
ſally known; and all Relations be viſible and 
plain to every Human Underſtanding —— 
This is juſt as if a Man ſhould argue, that be- 
cauſe the Light of the Sun univerſally directs 
the Sight, and charms the Senſe; therefore 
every human Eye muſt take it all in, and com- 
prehend its Diffuſion through the whole Syſ- 
tem. Moral Obligation has been here con- 
ſidered as intellectual Attrattion, of the no- 
bleſt Kind. But it is not, like corporeal At- 
traction, effected at a Diſtance. Reaſon, or 
the Appearance of Reaſon, muſt be perceived, 
before it can move the Mind at all zBe- 
tween our Faculty, and Truth in general, there 
is an infinite Diſproportion. Between our Fa- 
culty, and the whole Syſtem of moral Truth, 
a very great one. And even that Part of it 
which concerns ourſelves, ſo far as to be re- 
quiſite for bringing our Minds to that Pitch of 
Improvement and Perfection whereof they are 
capable; 
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capable; even that, I ſay, ſeems to me a lar- 
ger Portion than Man's Reaſon alone has been 
able to gather up. However juſtly the 
Sufficiency of Human Reaſon may be main- 
tained in Oppoſition to monopoliging Chri- 
tans ; yet no Occaſion, nor Grounds can I 
find, for ſtretching it to the Lengths and De- 


mands of Deiſin. For my part, I am fully 
convinced, even in this Reſpect, of the Uſe- 


fulneſs, tho' not the Neceſlity of Revelation; 


and of the Advancement of moral Science 
thereby introduced. If Mens Practice be 
not improved by it in the ſame Proportion; I 
need not ſay where the Blame lies.— But 
to return to the Objection ; Human Reaſon is 
neither magnified, nor diminiſhed, by the Ob- 
ligation and Perfection of moral Truth. For 
no Obligation, whether moral, or ſenſible, can 
poſſibly commence before Perception. This 
Doctrine therefore plainly leaves Mens Facul- 
ties juſt as it found them. 

AGAIN; if Truth only oblige as ſuch, and 
when. it is perceived; what ſhall we fay to 
Errors and Miſperceptions? How comes it to 
paſs that Erroneous Conſciences are as faſt 
bound as thoſe that are be/t-mnformed 2—1 an- 
ſwer, that this Obligation belongs not to Er- 
For, but Truth. Error in itſelf can oblige no- 
thing, and is nothing, but a meer imaginary 
Relation. And yet ſo ſacred is Truth, that it 
binds and attaches Men to its very Semblance. 


Even a falſe Copy ſhall be regarded and re- 


vered, where the Original is not to be * 
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in plain Words, that the Will be governed by 

the Underſtanding, whatever its Powers and 

Perceptions may be; is an eternal Dictate of 
Reaſon and Truth. Thzs Relation is plain and 
clear in the midſt of the greateſt Obſcurities; 
and to this the Mind conforms and ſubmits 
even in the Purſuit of Error. 

iected, cher 


LASTLY, It may perhaps b 
Pleems to give 


the Doctrine here maintaj 
an Advantage to Uubelispers; who are too 
much addicted to ſuch Doctrines already, and 
prone to make an il! Uſe of them —My. - 
Anſwer is, that I grudge no Part of Mankind 
the Benefit of Truth. If they pervert, or mif- - 
apply it; let Them bear the Blame. As the 
Abuſe of Revelation is no Argument againſt 
Revelation; ſo neither is the Abuſe of Reaſon 
any Argument againſt Reaſon. But indeed in 
the Caſe before us, I can ſee no Advantage 
likely to accrue to them from any ſuch Doc- 
trine ; unleſs it be that of their Conviction : 
which if ever it be affected by Reaſoning ; the 
Arguments, I am perſuaded, muſt be drawn 
out of this Quiver. For while they imagine 
a Diſagreement between Reaſon and Revela- 
tion ; all Attempts in behalf of the latter muſt 
be in vain.——lf we go along with the Des 
as far as we can, in the Paths of Morality «© 
Natural Religion; we need nq; doubt britig- 


15 ing them at laſt into the Road d Revelation. #. 


But if we digge at firſt ſetting out, and take 
quite differe ays; the Conſequence will 


probably be, that we ſhall wander on withont 
I ever 
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les, and: fundamenta! Fruths, 4 * Ty 1 
— adhere to them, and perverrthang- 
ſrems to me a myſt unaocbdfltable Cee. 
Kthey diſchim the Hur Hhorit; of Reurluiu 
mitſt we therefore renouncę tie Obligations: 


le, andthe L Cbriſtianity; ft wits 
A taldly vive apuhe ule vf. Retfitndty and 
_ the Law of Truth ? . — Tmiltake not, 
toceed their Adyantapes and Triumphs © .. 
Whefeds, were the Fortifications of Revealed 
Religion onttretyworected on the forementiomcc 
Ground; it might eaſity and effectually be Ge 

| fehided 3 or rather the Siege would ſdon bo 
raiſed, However; Chriſtianity pure and un- 
defiled can never be in any danger. Trn-⸗ 
Keaſon muſt alaim Rindred and coinmen Pas 
rentage with it 3. and therefore fun gladly. into 
its Embraces. And falſe Reaſon cannot poſ- 
fibly: prevail agairiſt it; but muſt ſoonet of | 
ler fly before it. In fine; "Revelation anxd 
Refitude, however Men may cohftoht ehem, = 
- however diſguiſe them; ate, in themſelves, © 
at perfect Unity. Let them but appear initheis = 
_ Colours; and ſuch « Congruity, : fuch 
fanity wilthe. found:between them 2 tha 


